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1. Inference vs. dialectics/ prasanga

A proposition whose subject is not presently cognized can be established via two kinds of employment of logic.
When the subject is cognizable, we infer; when the subject is not cognizable, we use dialectics, viz., reductio ad
absurdum (in Buddhism, prasanga).

Inference:
E.g.: There is fire in the mountain, because smoke is observed, just like [there is fire in] a stove.

The mountain that there is fire in, is cognizable, while the fire is not presently cognized. What is cognized is
smoke.

Smoke is produced from fire; this is a causal relation that we can obtain via cognition. For example, the fire in a
stove (we cognized before) produces smoke. Besides, as long as we walk to the fire in the mountain where the
smoke is produced, we can see the fire from which the smoke is produced.

(Details: Any cognition invoves with the unity of “perception/intuition” and “inference (anumana)/concept”; the unity
is not a posteriori, and they are not united in any causal relation in time. The causality of cognition (causality of
freedom or formal causality) is different from the causal relation between cognized objects (causality of nature).
Once a cognition of any particular object appears, it appears with a determined way of thinking itself with certain
possible associations of universals, giving criteria by means of which our empirical (a posteriori) inferences and
judgments about the particular object could be either true, not true or irrelevant, in contrast to the free reflection of
the cognition itself. )

Dialectics (Kantian)/ reductio ad absurdum:

When the subject of the proposition is impossible to cognize (not cognizable in sensible forms, i.e., in space and
time), like “freedom,” “self-awareness” or “emptiness”.

The form of reductio ad absurdum: First we exhaust all logical possibilities of the proposition, like thesis and
anti-thesis in Kant, four-corner argument in Buddhism (MMK by Nagarjuna; A by Dignaga), and then we indicate
that every consequence of the logical possibility is contradictory to the experience. That means, the proposition
cannot be established.

That is, when a rational concept is not supported by experience, the concept must be false.

On the contrary, when a rational concept is supported by experience, the concept must be true. Being supported by
experience here does not mean having sensible ground, but means being not contradictory to the condition of
cognition, especially to the condition of sensibility. That is, the rational concept that is empty of any empirical
content is “allowed” to be thinkable by “perception/intuition”. Because, first, when a concept itself is logically
problematic, it is automatically false. Second, it is exactly via the sensible condition of cognition that reality (in
space and time) is first experienced. This is an obvious methodology in Kant. In Buddhism (N by Dignaga),

‘B, OB "i.e., perception and master's teachings, ultimately decide the indeterminable propositions between
doctrines. Master's teachings are rooted in perception, too; master's teachings are the reports of real perception.

2. Orthogonality between free causality and phenomenal causality
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The causality of freedom only necessitates the cause of cognition and its relation to all cognitions, while the
causality of nature is only effective in the results of cognition, never on the cause. Reality is the system of the
results of cognition which must be appearing and thinkable in certain ways.

3. Spiritual development:

Logic is identical, but has different employments. In cognition, since perception/intuition and inference/concept are
united a priori, experience and reality are necessarily conditioned by phenomenal causality, which is the product

of a crucial component of the function of logic. Regarding morality, this means the determination of desire (will) is
subject to the object of cognition (the desired object) in phenomenal causal relation. On the other hand, the
orthogonality of free causality and natural causality and ineffectiveness of the latter over the former ascertain the
fact of free state. In cognition, although the subject of cognition becomes possible only insofar as both the cognizer
and the cognized are established in cognition, the subject is not thus necessitated by the cognized. Meanwhile,
there comes the possibility of valid and invalid judgment. In practice, will can be free from the determination of the
sensible objects. From being situated in the simple conditioning of natural causality to being autonomous and
spontaneous in the phenomenal causal exhaustion is a rational spiritual development.
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